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“Let me turn aside now and behold this great sight”

Moshe Yearned to Approach the Bush to Hasten the Receiving
of the Torah in order to Diminish HKB”H’s Suffering

In this week’s parsha, parshas Shemos, we leamn of the very first
time HKB”H reveals Himself to Moshe Rabeinu—Hashem’s loyal
servant and Yisrael's loyal shepherd. According to Rabeinu Bachayei
(Shemos 3, 4), the amazing revelation of the burning bush occurred
on the fifteenth of Nissan, exactly one year prior to the exodus from
Mitzrayim. So let us review the pesukim from the holy Torah that
describe this incredible first meeting between HKB”H and Moshe
Rabeinu (ibid. 3, 1):

“Moshe was grazing the sheep of Yisro, his father-in-law, the
priest of Midyan; he guided the sheep far into the wildermness,, and
he arrived at the Mountain of G-d, near Chorev. An angel of Hashem
appeared to him in a flame of fire from within the thorn-bush. He saw
and behold! The bush was burning in the fire but the bush was not
consumed. Moshe thought, ‘Let me tum aside now and behold this
great sight—why will the bush not be burmned?” Hashem saw that he
turned aside to see; and G-d called out to him from amid the bush and
said, ‘Moshe, Moshe,’ and he replied, ‘Here I am!” He said, ‘Do not
come closer to here; take off your shoes from your feet, for the place
upon which you stand is holy ground.’

And He said, ‘Tam the G-d of your father, the G-d of Avraham, the G-d
of Yitzchak, and the G-d of Yaakov.” Moshe hid his face, for he was afraid
to gaze toward G-d. Hashem said, ‘I have indeed seen the affliction of
My people that is in Mitzrayim and T have heard its outcry because of its
taskmasters, for I know its pains. I shall descend to rescue it from the
hand of Mitzrayim and to bring it up from that land to a god and spacious
land, to a land flowing with milk and honey, to the place of the Canaani,
the Chitti, the Emori, the Perizi, the Chivi and the Yevusi.”

Even if all the firmaments were parchments, all the trees were
quills, all the seas were ink, and all the inhabitants of earth were
scribes, it would not suffice to decipherthe mysteries concealed within
this divine revelation. HKB”H appeared to Moshe: 7inn wx nava”
“mon—in a flame of fire from within the thorn-bush. Nonetheless,
it is incumbent upon us to attempt to comprehend to some small
degree, to the best of our limited abilities, the following:

What is the significance of HKB”H appearing to Moshe
“in a flame of fire from within the thorn-bush”?

What prompted Moshe, the man of G-d, to draw nearer to obtain
abetter view of the phenomenon: “Let me turn aside now and behold
this great sight—why will the bush not be burned?”

The Orach LaChaim points out that the word “NX)” is employed
in the passuk; the Gemara (Berachos 9a) states that the word “Xy”
indicates a request; we must endeavor to explain what request we
are dealing with here.

A Preparation for the Observance of the Mitzvos
Lo Ta’aseh and the Fulfillment of the Mitzvos Aseh

Let us begin our investigation by introducing a tremendous insight
found inthe commentary of the Ohr HaChaim hakadosh regarding the
passuk (Shemos 3, 5): “7"9a1 Yyn 75w Sw 0197 39pn OX 1N --
He said, “Do not come closer to here, take off your shoes from your
feet,” He points out that HKB”H purposely uttered the prohibition,
the mitzvas lo ta’aseh, of: “Do not come closer,” before the positive
command, the mitzvas aseh, of: “take off your shoes from your
feet.” He wished to teach us that He is more concemed that we do
not transgress a mitzvas lo ta’aseh—which damages our soul—than
that we fail to fulfill a mitzvas aseh. Let us enjoy an excerpt from his

commentary:

110101 INTOP P D NXMINYT 71050 a5 mnna Yo n v
MW D AWY MYN Yax .. woa Y1am a1 awyn X5 nnxn by N
1991 MDD 1115 DWIT O'WID HY NYIT,WNY PN DITYIN 1PIWwD 100
27PN YN KX AWYN XY, WY NI Twyn XD niXn 119 My No mm
,WYN KXY KON K HN1 1D MKW 01pn Y (X 1721717w) Y1 1N, mbn
NOT WYY TeNwa TR Thm LY YW N Wy mivm
XY 27pn YN ,Mmna or1pa 1p oA Y L onwyl onnw (-7 0M2T)
SUTIPNRN DIPNRA TR AW, YW AWy 90 NN, awYn

At first glance, the Ohr HaChaim’s words are somewhat puzzling.
At the time of this historic revelation, the Torah had not yet been given
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to Yisrael. So, what would prompt HKB”H to impress upon Moshe
Rabeinu at their very first encounter—at the burning bush—that
Mitzvos lo ta’aseh are more significant than Mitzvos aseh? We will
attempt to prove based on a fundamental principle that this momentous
event—the revelation of HKB”H to Moshe in the buming bush—
represented a vital preparation for the giving of the Torah to Yisrael.

The Ramban’s Comparison of the Revelation of the
Burning Bush to the Revelation at Sinai

Now, let us introduce a Midrash (S.R. 2, 4) which claims that the
revelation of the burning bush took place on Har Sinai: 171 YN X1am”
91,2710 70,8712 7:,]waAn ,D’P5N 21,05 W MY 41.mamn v
“"apn Yw imindx YXIwr 192p DWW - 0pYNT 111 .0 —this Midrash
teaches us that this mountain had five distinct names—among them
the Mountain of G-d, Mount Chorev and Har Sinai. It was known
as the Mountain of G-d, because it is where Yisrael accepted HKB”H
as their G-d. [Note that the names Mountain of G-d and Chorev
appear in the pesukim introducing the revelation of the burning bush.]
Similarly, the Targum Yonatan explains: @1p11 2 7927 Syn oy Sw”
“NIT WTIp NN PYY TAY anKX AWKX—Moshe was instructed to
remove his footwear, because he was standing on holy ground—
the future site on which Moshe would receive the Torah on behalf of
Yisrael. This fact can also be deduced from HKB”H’s remark to Moshe
(Shemos 3, 12): 2117 Yy O*PHNT NN NTAVN DMXNN DY NN INXITY”
“frii—when you take the people out of Mitzrayim, you will worship
G-d on this mountain. Rashi comments that this is a reference to
Yisrael receiving the Torah on the very same mountain.

Yet, according to this understanding, we must explain why HKB”H
warned Moshe: “D1911 21PN YNX"—do not come any closer. For, we
know that at Matan Torah he was allowed to approach and come
closer to HKB"H, as it is written (Shemos 19, 20): '© 771 5y ‘1 1"
“Twn SYM 2 w1 YK awnb 1 XIpn 1an wkl Y X—Hashem called
Moshe up onto the mountain and he did indeed ascend. Additionally,
it states (ibid. 20, 18): YDWn YN wan AWM pmn Dya Ty
“opYNI oW WwX—while the people stood at a distance, Moshe
approached G-d through the mist. So, why did HKB”H prevent Moshe
from drawing nearer to Him on this occasion?

Anticipating this question, the Ramban explains that Moshe
Rabeinu had not yet achieved the spiritual level congruent with this
level of prophecy. In fact, the Ramban proves his point from a passuk
that later describes the levels to which Moshe soared at the revelation
on Har Sinai. According to the text, there Moshe achieved the level
of (Bamidbar 12, 8): “vra* ‘i1 NANM"—at the image of Hashem does
he gaze. In contrast, at the time of the revelation of the burning bush,
it states: “D’PbN.‘I YK V¥ K7 1D 17D Awn INON"—Moshe hid his
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face, for he was afraid to gaze toward G-d. Obviously, the reason he
hid his face was as a reaction to HKB”H’s warning: “m19i 29pn YR"—
not to come any closer to that sacred spot. From this warning, he
comprehended that he was not yet worthy to gaze at G-d.

The Vision of the Burning Bush
Was a Preparation for Matan Torah

Let us focus on the Ramban’s comparison of Moshe’s spiritual level
at the time of the revelation of the burming bush with his spiritual level at
the time of Matan Torah. We can suggest that HKB”H’s initial revelation
to Moshe—in the form of the buming bush on Har Sinai—was an
integral part of Moshe’s preparation for his role in the tremendous
revelation that was to take place during Matan Torah. At Matan Torah,
HKB”H descended upon Har Sinai for all of Yisrael to see, and Moshe
climbed up the mountain to receive the Torah on behalf of Yisrael.

This notion is substantiated by the commentary of Rabeinu
Bachayei on the passuk (Shemos 3, 1): fIXIAT 73 - Y™ 70 awnY”
01PN T YY WA 1IN 1D a“apa Tnyw anb ,awnb m N NN
“1M2a1 PN P B X9 MR XKW Y5 wnwn [ arn—this vision
hinted to Moshe that HKB”H would give the Torah through him, by
means of fire, at this very same location. Then Rabeinu Bachayeiadds
the following: BY*wnnaw nmmn wan SSww ram - 75 Sw”
T2 W owm a2 paT Symaw md gua paT ymnaw Y ,ohyb
W T NI RN S5WIW 1T 10,1901 Yyn by 15w oTNn
“9Owi MNA PATHY NN, ANKIAID 1M —he is ordered to remove his
shoes which symbolize material things and values. The message is
clear. Just as a person can remove his footwear which is attached to
his foot, so, too, he is capable of ridding himself of material values
and pursuits—in preparation for levels of prophecy and worthiness to
embrace the light of intelligence.

We find a source for Rabeinu Bachayei’'s commentary in the
Tikunei Zohar (Tikun 12, 27a): NP1 1N VWOHNNT M1 X311 ,7°5v) Sw”
“IMPANKT NN XD 19 50 1RT 19T In other words, Moshe
is instructed to divest himself of his corporeal self—referred to as a
shoe—and don a spiritual self in order to draw nearer to Hashem. As
explained, he was instructed to do so in order to sanctify himself in
preparation for the incredible revelation of Matan Torah that would
take place on this site. As explained by the Ramban, he was not yet
worthy for that role.

Let us demonstrate how beautifully this interpretation fits into the
text: “mx1Y 70 " 1 X1M"—Moshe wished to ascend the mountain
where HKB”H had rested His presence in the form of the buming
bush; 1N 73T N IWN TWN MR TI00 NN D’PbN 1"OX NXapn”
“mba 29pn YX—he is instructed not to come any closer, because
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he was not yet worthy; however, to remedy this shortcoming, he
is instructed: “9P911 Yyn YY) Sw”—step out of your physical self
and divest yourself of all bodily needs; "9y TRV INK MWK D1pni1 D"
“N11wTp nnTX—for you are destined to receive the Torah on behalf
of Yisrael on this site. Therefore, itis incumbent upon you to begin the
sanctification process by freeing yourself of all physical needs.

T am—"apyr "pHN1 prixX? 'pYN DTN TPOX AN 1PON 1IN 1NN
the G-d of your holy forefathers; they sanctified their bodies by freeing
themselves of material interests; in this merit, HKB”H associated His
name with them. Therefore, it is your obligation, Moshe, to follow in
their footsteps, and to rid yourself of all your physical needs and your
corporeal self. Hearing these words from HKB”H, indicating that he
NP1 1D AWN DN iwas not yet worthy to step onto the mountain
he covered his face, attempting to look away,—“D*pYXn Y& V1IN
due to his extreme shame.

Having shown that the entire revelation of the burning bush was
merely a preparation for the revelation at Sinai, we can now better
appreciate the words of the Ohr HaChaim hakadosh. The purpose
of receiving the Torah is to fulfill and observe the 248 Mitzvos aseh
and the 365 Mitzvos lo ta’aseh. Hence, it was only fitting that HKB8”H
chose to emphasize at precisely this encounter the great significance
of the Mitzvos lo ta’aseh. It is even more important to be careful to
avoid transgressing a mitzvas lo ta’aseh than it is to actually perform a
mitzvas aseh. For, the transgression of alo ta’aseh harms the soul.

“Do not approach this spot” Corresponds to the
Mitzvah of Hagbalah “Remove your shoes”
Corresponds to the Mitzvah of Prishah

I was struck by a wonderful thought. At this first revelation in
the form of the bumning bush on Har Sinai, HKB”H gave Moshe two
Mitzvos. The first mitzvah was: “mYa 239pn Y~8"—do not approach
this spot. The second mitzvah was: Dipn: 2 9 Syn 75w Sw”
“XIT WP NIRTR POV MY IINK AWX—remove your shoes from your
feet, because you are standing on holy ground. These two Mitzvos
parallel the two Mitzvos that HKB”H commanded Yisrael in preparation
for receiving the Torah on Har Sinai—in the order depicted by the
Gemara (Shabbas 87a), according to the commentary of Rashi.

First, HKB”H commanded them not to trespass the designated
boundaries—mitzvas “hagbalah”—as it is written (Shemos 19, 12):
55 1¥pa yun ama mYy DaY Mnwn kY 2220 oy nx nbam”
“nN1 Mn 102 yaia—and you shall set boundaries around it for the
people, saying, “Guard yourselves from ascending the mountain or
touching its edge; whoever touches the mountain shall surely die.” The
second mitzvah, He gave them was mitzvas “prishah”—to separate
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from their wives--as it is written (ibid. 10): 9% 75 mwn 5x ‘7 MK
“ombnw 10aM M 0ra onwTy ova—Hashem said to Moshe,
“Go to the people and prepare them today and tomorrow, and they
shall wash their clothing.” The Gemara (ibid.) explains that this latter
passuk is a reference to the mitzvah of “prishah,” which is specified in a
subsequent passuk (Shemos 19, 14); WTpM DY YN 17 12 Awn T
1wan YN 0 nwHWY 01153 170 0Yn YN 1K1, 0mYNnw 1025M Dy nx
“TwX YN—Moshe descended from the mountain to the people. He
prepared the people and they washed their clothing. He said to the
people, “Be ready for a three-day period; do not approach a woman.”

If we examine the matter closely, we find that the two Mitzvos
HKB”H commanded Moshe regarding the burning bush are exactly
these same two Mitzvos. How so? The command: “do not approach
this spot,” corresponds to the mitzvah of “hagbalah”—Moshe is
instructed not to come any closer than he was given permission
to.  While the command: “remove your shoes from your feet,”
corresponds to the mitzvah of separating from one’s wife. The Zohar
hakadosh explains on numerous occasions (Pekudei 222a, Chukas
180a) that with this command HKB”H alluded to him that he separate
from his wife—who is symbolized by the shoe.

Let us present the words of the divine Tanna, Rabbi Shimon
bar Yochai, in the Zohar hakadosh (Nasso 148a) in their Hebrew
translation:

MKN T YTYTn 7O Yyn phyy Swoaapn 1Y mNw nywa”
MW ORI NN INOY ¥ anx oo Swomaa a“apa b YXom
,[DTX DWW NX X1P7] DRIX 7727 DX72 72921 797 (2-7 N'wWRA3) 210
MINX NN, [INWN WIK] 7PN 197 XIAWw M2a KON 11X 15720 PRI
NN NY 727 7D AWwN 0P 120 77 [12pa] 19 1N INWRD wDw
MY TS W TIN 19w 1POW DY 12NN XM

\When HKB”H told him to remove his shoes, the mountain trembled.
Michael said to HKB”H: “Master of the Universe, do you wish to destroy
the man? For it is written (Bereishis 5, 2): He created them male and
female and He blessed them (He called them “man”); only those who
live as man and wife are blessed; and you are instructing him to separate
from his wife?!” HKB”H answered him: “Moshe has already fulfilled
the mitzvah of ‘Be fruitful and multiply.” Now I want him to join with the
Shechinah; for him, the Shechinah will descend—to dwell with him.”

Now, one might ask that above we presented the interpretations of
the Tikunei Zohar and Rabeinu Bachayei. According to those sources,
with the command: “remove your shoes” HK6”H intended for him to
divest himself of all physical needs. We would reply that these two
interpretations are in fact one and the same. The Tikunei Zohar (Tikun
12, 27a) actually provides both interpretations and concludes that they
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are both true and correct. He was commanded to separate from his
wife in order to free himself of all physical needs.

A Wife Is Represented by a “Shoe” —
for She Separates Her Husband from the Earth’s Curse

I would like to provide my own explanation as to the reason the
mountain itself trembled. First, however, let us explain why HKB”H
refers to a wife as a “na’al”—a shoe—when He commands Moshe:
“remove your shoes from your feet.” We have learned in the Gemara
(Shabbas 129a): “19a15 "5y AP 1N NP DTR NN YY" —a
person should sell even the beams of his house, if necessary, to
acquire shoes for his feet. Additionally, we have learned (Pesachim
113b) that one of seven categories of people who are banished from
heaven is: “P9xm DYy ynna”"—one who does not wear shoes.
In Asarah Maamarot, the Rama of Pano explains that in the aftermath
of the sin of the Tree of Knowledge, the earth was cursed, as it is
written (Bereishis 3, 17): “JMaya aRTXRA TMIX"—accursed is the
ground because of you. As a consequence, one must wear shoes to
create a barrier between oneself and the cursed earth.

Now, we find that the Torah states explicitly (Bereishis 2, 18): 1ax""
“ITA3 1Y 19 TWYKR 1725 DTN N 210 XY 0pYX ‘1—Hashem G-d said,
“Tt is not good that man be alone; T will make him a helper against him.”
Regarding one’s wife, we have leamed in the Gemara (B.M. 59a): B91Y5"
Smawa kSN DTN Swnna N2 TXN 1972 PXW ,INWN T1202 71T DTN N1
‘“IMWNX—a person must take great care to honor and respect his wife;
foraman’s house is only blessed on account of his wife. Elsewhere the
Gemara states (Yevamot 62b): ,imaw XYa mw Iwx 1Y PRXW OTX 95"
“T7IN X932 MNK X27WNA..1210 KXD2 71572 K93--Any man without a wife
is devoid of happiness, devoid of blessing and devoid of good... in the
west (in Eretz Yisroel) they added that he is also devoid of Torah.

Furthermore, we have learned (Yoma 72b): nTmy TMaw ‘1 nxY”
NW N K1 ,T002 7710 7Y a1 ,K0 127 KL (-0 ovan) Tvh
“1N T 75 IR TWR—the passuk in Tehillim (19, 10) states: “The
fear of Hashem is pure, enduring forever.” Rabbi Chanina said that this
refers to one who leamns Torah in purity; in other words, he first marries
awomanandthenlearns Torah. Itis forthis reason that HKB”H referred
to a man’s wife as a “na’al”’—a shoe. Just as a shoe separates man
from the curse of the earth, in like fashion, aman’s house is not blessed
except in the merit of his wife. Because of his wife he is able to leam
Torah in purity and to separate himself from the curse of the earth.

We can now explain very nicely why Har Sinai—where Yisrael
were destined to receive the Torah—trembled when it heard HKB”H
command Moshe Rabeinu to separate from his wife. For, we have
just learned that one who lives without a wife is necessarily devoid of
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Torah. We have also leamed that it is only possible to leam Torah in
purity after marrying a wife. If Yisrael were to follow Moshe’s example
and separate from their wives, how would they be able to lean the
Torah that they were destined to receive on Har Sinai in purity? Hence,
HKB”H replied that this command only applied to Moshe Rabeinu; he
had already fulfilled the mitzvah of “peru u’revu,” and had been sanctified
with an extreme level of kedushah that only he was worthy of.

In summary, these two Mitzvos that HKB”H commanded Moshe
at the revelation of the burning bush: “do not approach this spot any
closer” and “remove your shoes,” correspond to the two Mitzvos that
HKB”H commanded Yisrael in preparation for receiving the Torah.
The mitzvah of “do not approach” corresponded to the mitzvah
of “hagbalah”: *“guard yourselves from ascending the mountain.”
The mitzvah of “do not approach” corresponded to the mitzvah of
“prishah”—separating from the wives. According to what we have
explained, HKB”H issued these commands at the revelation of the
burning bush on Har Sinai as a preparation for Matan Torah on the
very same site. Therefore, HKB”H commanded Moshe that he sanctify
himself with extreme kedushah in preparation for Matan Torah.

Additionally, Moshe was commanded to sanctify himself with
these two Mitzvos in order to pave the way for all of Yisrael to sanctify
themselves properly prior to Matan Torah via mitzvas “hagbalah” and
mitzvas “prishah.” We can understand the significance of Moshe
fulfilling these two Mitzvos based on the following Rashi (Shemos 18,
1): “Oxw? Y3 T Awn Mipw"—Moshe was equal to all of Yisrael.
Moshe represented the source and essence of all the neshamos of
Yisrael. So, by sanctifying himself through these two Mitzvos, he
paved the way for all the branches and offshoots of the neshamos of
Yisrael to also sanctify themselves.

HKB”H Was Enveloped in the Suffering of the Bush
prior to Giving the Torah to Yisrael

Continuing along this exalted path, let us endeavor to explain—
with the utmost reverence and adoration—why Moshe Rabeinu
yeamed to draw nearer to HKB”H—Who rested His Shechinah in
a fiery flame within the bush. He remarked to himself: N) TMOX"
“T301 Y27 XY YITH A1 DTN AR AN IXIXI—he was fascinated
and wished to understand why the bush would not be consumed by
the fire. First, however, let us explain why, in truth, HKB”H chose to
rest His Shechinah within the bush. Let us recall Rashi’'s well-known
comment: “ITI¥2 DIN 1Y MWN NN ]'J’N X1, M0 7nNn"—from
within the thorn-bush and not in any other tree, in order to convey
the message that “I am with him in distress.” In other words, this
particular bush was full of thoms. Simply put, HKB”H wanted Moshe
to know that He suffered along with Yisrael in their exile.
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Notwithstanding, we can suggest a much deeper explanation
based on the famous statement from the Zohar hakadosh (Acharei
Mos 73a): “ONIWN NAMTIN 1"21p NT2 KT wpnn NN P11 A"—
these three are intimately intertwined—HKB”H, the Torah and Yisrael.
Additionally, the Shela hakadosh (Korach) writes in the name of
the kabbalists that the number of Jewish neshamos present in any
generation equals 600,000—which are sustained by the 600,000 letters
of the Torah. The Megaleh Amukos (186) adds a beautiful allusion
reinforcing this idea. The name Y“®Xaw” is an acronym for DWw'w w*
TN NPRYX X12'—alluding to the fact that each member of Yisrael
corresponds to a specific letter in the Torah.

We see, therefore, that the Torah is the source of life for Yisrael.
We express this idea daily in the Berachos preceding kriat shema at
night: “1951 DY T 0 Y 77IN1 1270 0 "—for they are our
life and the length of our days and will occupy ourselves with them
day and night. Thus, we can deduce that during the exile in Mitzrayim,
prior to receiving the Torah, Yisrael suffered on two accounts: (1)
not only due to the physical slavery and exile, but also due to (2) the
spiritual exile of the neshamos that had yet to receive the Torah—
their true source of life.

For this reason, HKB”H rested His Shechinah within the thom-bush
to convey the message: “im¥2 X MY”"—I am with him in distress.
For, HKB”H also suffered, so to speak, so long as Yisrael had not yet
received the Torah. Afterall, HKB"H, the Torah and Yisrael are intimately
connected. This relationship is reflected by the Gemara’s statement
(Berachos 8a): ¥aIx XYX mMMya a“apn 1Y 'K wpna N 1nw orn”
“1292 1950 Yw nmX—since the destruction of the Beit HaMikdash,
HKB"H has nothing in his world but four cubits of halachah. Hence, in
the absence of Torah scholarship, HKB”H suffers, as well.

“And | will see this great sight” —the Fire of Torah
Located within the Thorn Bush

\We can now appreciate why Moshe Rabeinu longed so earmnestly
to draw nearer to Hashem. He saw that HKB”H rested His Shechinah
in a fiery flame within the thorn-bush and yet the bush was not
consumed. He perceived that this phenomenon was due to the fact
that HKB”H shared in Yisrael's suffering—agonizing over the fact
that they had yet to receive the Torah. He also perceived via “ruach
hakodesh” that he was the one designated to go up onto Har Sinai
and receive the Torah for Yisrael.
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Consequently, he immediately beseeched Hashem: TmONX”
“Twpa WY KOX N3 PX” - X3—Master of the Universe, give me
permission to come nearer to you; “fr YITan X100 NN AXKIN—
and allow me to behold the fire of the Torah that is with HKB”H—for,
HKB”H and the Torah are one. He continued to pour out his pure
heart with merciful pleas: “mvoi qva XY y1m”—why has the time
not yet arrived for the bush of thorns to be consumed and eliminated
from the world? Why must HKB”H continue to suffer over the fact that
Yisrael have not yet received the Torah? Rather, let Him give them the
Torah so that the three-plied string—HKB”H, Torah and Yisrael—will
not unravel quickly.

To this end the Torah states: “mNx1Y 1o " 1 X11"—HKB”H saw
that Moshe wished to ascend to the top of the mountain where
HKB”H rested within the burning bush, in order to receive the Torah
for Yisrael. NN AWR OWnN MNN 0T IR DPOXK 1OX XIp”
“mbi 29pn YK MK, —G-d called out to him, waming him not
to come any closer, informing him that he was not yet worthy to do
so—as he would be in the future at the time of Matan Torah, when he
would climb into the foggy mist where G-d was located.

Nevertheless, since he desired so passionately to minimize
HKB”H’s suffering, HKB”H provided him with the beginning of the
remedy. He allowed him to begin the preparation for receiving the
Torah with the equivalent of the mitzvah of “hagbalah”—*"do not
come any closer to this site”—and the equivalent of the mitzvah of
“prishah”—"remove your shoes from your feet”—implying that he
should separate from his wife. NATN PYY TAIY NN MWK D1p0RA D"
“N11 wnp—for you are standing on holy ground, and in the merit of
these two Mitzvos, you will receive the Torah on behalf of Yisrael in
the future, on this very spot.

We now comprehend the amazing comparison between the
revelation of the burning bush and the revelation of Matan Torah.
The mountain was ablaze on both occasions. During the revelation
of the burning bush, however, the fire burned within the bush; while
at Matan Torah the mountain was consumed with fire without the
thorn-bush. This important difference can be explained as follows:
at the time of the revelation of the burning thorn-bush, HKB”H was
engrossed in suffering and distress over the fact that Yisrael had not
yet received the Torah. Yet, at the time of Matan Torah, when HKB”H
descended to give Yisrael the Torah, He suffered no longer within the
confines of the thorn-bush.
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